The motive of immanence and its excogitation in philosophy of
the advantages of immanent God over the transcendent appear to be tempting, since they open a ways for topical sermon, which advocates for improvement of the world in alignment with its inner divine deepness.
There are no difficulties to see that this theology feeds up not only by the common transformation of religiosity, in which all the evidence of fatigue of transcendent can be simply discovered, but also by the thought which propels pan(en)teism to the new level of conceptualization. Among the modern concepts that feed up immanent theology, the major ones seems to be the "faith without faith" that inherits the deconstruction, and "plane of immanence".
In this article we will turn to the philosophy of G. Deleuze with intent to, by the example of this philosophy, trace the disruption of transcendent and resolve the issue of the possibility of immanence to become a theological condition.
The motif
"Plane of immanence" appears as a explicate substantiation of the motif of immanence.
Agreeing with this motif, live can be only justified by the multiplicity, whereas endurance that underlines it can not be enchained by discrete cohesions of totalizations and subjectifications.
Founding of authorities, which unify life and keep under the multiplication of differences, as it peculiar, according to Deleuze, to the Plato's ideas, renders it into the iteration of "The Same", which it, per ce, can not be. Transcendental represents proximate implementation of this strategy, which is as peculiar to human's nature, as it appears as something that has to be surmounted. Following Here they also stress, that the "men of a transcendence or a faith", even ones like Paskal and Kierkegaard, practically pursue a purpose of intensification of life, so far as they preoccupied "with the infinite immanent possibilities brought by the one who believes that God exists". Subject appears to be an essence of life flowing inside it, and as it becomes more automatic and void of wholeness, as freely its flow performed.
The problem of human subjectivity lies in the fact that it gets caught into the net of representation with the pole as identity of "I". This identity determines all the illusions of transcendence, including God, which is invoked to give the subject eternal meaningfulness. Transcendental, even when its freed from "I", serves the same purpose as transcendent, as long as it is determined by the dimension of consciousness 2 .
Plus, explicated by Kant, it appears to be the same abstraction towards conditions of the real experience, as empiricism, that has been rejected by him, whereas in both cases thought is not able to explain (more precisely, implement) the process 
Three senses of the transcendent
In the "plane of immanence" transcendent is a figure of this plan, which is always conceptual, which is driven by faith that mobilizes ability to conquer the absurd that it claims by itself.
Generally, the reason (and not only the reason) is not willing to put up with this reality.
Often enough power of thought inspires it so much that the reason, as it seems to itself, is able to overcome the absurd and destroy the faith, and it is exemplified by the philosophy of Deleuze. 
The Immanence and Theology
Theology is based on the existential sense of transcendent, so whenever the border of this sense being trespassed, it risks to mingle with philosophy. We must admit that to define this border in some specific cases can be very One may wonder whether to consider a "plan of immanence" as a challenge to the faith, to which it must respond, or as a condition of faith, i.e. a moment of its own that hasn't been realized by it yet. There's also a great temptation to follow the path of moral obligation, which is approved by Deleuze, to discover his religious motives. But all of these approaches will not respond to the question ad rem, especially now, when the word "ontotheology" became a shibboleth that marks 
